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Gospels class 29: Sermon on the Mount part 2—Introduction to the Beatitudes   Sept. 2, 2016
Good morning/afternoon, everyone.

Today we’ll continue with our studies on the Gospels, picking it up where we left off last time with the Sermon on the Mount and the Beatitudes. Last time we covered the background to the Sermon on the Mount, and that was a sermon in itself because there’s a lot we need to understand before getting into this message of Jesus Christ itself. 

Last time we saw how both Matthew and Luke set the stage for introducing Jesus Christ’s teaching by establishing His credentials as someone whose teaching we are absolutely obligated to follow. Those credentials, by way of quick review, were:

He was of the promised lineage of the Messiah
His birth was divinely foretold by angels
He was the fulfillment of prophecy

He had been preceded by John the Baptist, the Elijah crying in the wilderness
The Father had proclaimed Jesus to be His Beloved Son
He had defeated Satan in the temptation in the wilderness

He had performed miracles, showing His divine authority

We also went through what I call “The Granddaddy of all remezim,” where Matthew draws seven parallels between events in the life of Moses and the life of Jesus Christ, showing that Jesus is a second Moses and the fulfillment of the prophecy that God would raise up a prophet like Moses and that as Moses was the great lawgiver, Jesus is also a great lawgiver. 

And we also talked about how the Being who was the I AM, the Lord, Yahweh who gave the law to Moses at Mt. Sinai, was the same being who would later be born as a human being as Jesus Christ.
We also talked about the reasons for the differences between the Sermon on the Mount as recorded by Luke and by Matthew, and how Matthew’s account actually a compilation or summary of Jesus’ teaching on a number of occasions, and how Matthew structured his Gospel around five collections of Jesus Christ’s sayings and teachings. 
And now we come to what we could call “Christianity 101”—basic Christianity that Jesus Christ wants and expects His followers to practice. This is the core reality of how He wants us to live. If you look at page 25 of your Harmony of the Gospels, notice Luke’s timing of events—he places the Sermon on the Mount right after Jesus chooses the 12 disciples who will be apostles. And as we talked about last time, there were many followers or disciples, many men and at least some women, but only 12 apostles that Jesus personally chose. 
So the way Luke is describing this, Jesus chooses His 12 special messengers for a special mission and purpose, and haven chosen them, He then gives them instruction on His message which He is giving to them to pass on to others. His message is the gospel or good news of the Kingdom, and now Jesus tells them what a person must be like to be part of that Kingdom. 

We’ll read through this portion that is called the Beatitudes first, then go back and see what He wants us to learn from this teaching. I’ll tell you up front that we will not get very far, so don’t expect that you’re going to learn all about the Beatitudes today. Over the next year, maybe, but not today. What does “Beatitude” mean? These sayings of Jesus are called “beatitudes” from the Latin word beatus, which means “blessed” or “happy.”
So picking it up in Matthew 5:1—

1  And seeing the multitudes, He went up on a mountain, and when He was seated His disciples came to Him.

2  Then He opened His mouth and taught them, saying:
3  “Blessed are the poor in spirit, for theirs is the kingdom of heaven.

4  Blessed are those who mourn, for they shall be comforted.

5  Blessed are the meek, for they shall inherit the earth.

6  Blessed are those who hunger and thirst for righteousness, for they shall be filled.

7  Blessed are the merciful, for they shall obtain mercy.

8  Blessed are the pure in heart, for they shall see God.

9  Blessed are the peacemakers, for they shall be called sons of God.

10  Blessed are those who are persecuted for righteousness’ sake, for theirs is the kingdom of heaven.

11  Blessed are you when they revile and persecute you, and say all kinds of evil against you falsely for My sake.

12  Rejoice and be exceedingly glad, for great is your reward in heaven, for so they persecuted the prophets who were before you.”
As we see here in verse 12, these characteristics in our lives should have us rejoicing and experiencing great gladness. But this isn’t exactly what we would normally expect. Humanly, we expect the opposite. The world says that the blessed and happy person is the go-getter, the one who gets what he wants when he wants it, the one who is going for all the gusto, the one who gets all the nice toys, the one who is rich, who is famous, who is popular, the one who has everything going for them. But Jesus says no, that’s not it.
He says the really blessed people are those who are poor in spirit, who mourn, who are meek, who hunger and thirst of righteousness, who are merciful, who are pure in heart, who are peacemakers, who are persecuted and who are reviled. To most people, that sounds absurd. It sounds like Jesus is describing pure misery, not being blessed or happy!
It all sounds backwards. And it sounded backwards to the people of Jesus’ day also. We’ve talked about the different kinds of people Jesus encountered during His ministry. What were their priorities? What did they think would make them happy and blessed? 

Most Jews of His day thought they would be blessed if they had a strong leader who would throw off the hated Romans and reestablish a powerful and prosperous Jewish kingdom there in Judea and Galilee—the kingdom of God as they saw it. That would certainly make everybody happy in blessed! The zealots in particular thought this was the way to happiness and blessing, and they were willing to kill Romans and those who collaborated with the Romans to bring about this reality.
What about the Pharisees? The Pharisees thought blessing and happiness came about through fastidiously observing every detail of the Mosaic law. They wanted people to follow every detail of their traditions and their man-made interpretations of the law that were such an incredible burden on people. So they thought that was the way to happiness, and they were so determined that everyone be happy that they tried to enforce their beliefs on everyone else, even if it killed them. They were willing to stone people to be sure they would be happy by following all of their traditions and practices.
What about the Sadducees, the priestly class in Jerusalem who ran the temple and its worship? Well, their version of happiness and blessedness was to get what you could in this life because they didn’t believe in a resurrection or an afterlife. So “he who dies with the most toys wins” was their approach. 
And here comes Jesus teaching a very different set of priorities—a very different approach to happiness and blessing. The way to being part of the Kingdom of God wasn’t strapping on a sword and grabbing a spear and going out to find some Romans to kill. The way to being part of the Kingdom of God is found in meekness, in mercy, in being pure in heart, in being a peacemaker, in being poor in spirit. So this was not at all what people were expecting to hear. 

We also see Jesus giving some astounding promises: inheriting the Kingdom of heaven, being comforted, inheriting the earth, being filled, obtaining mercy, seeing God, being called children of God, having a great reward. But notice that these promises are all linked to attitudes, to character, to behavior—to what we really are down deep inside. As with most of God’s promises, they are conditional. We will explain these as we go along in covering the Sermon on the Mount. 
The point I want you to understand is how thoroughly radical Jesus’ teaching was here. It was radical then, and it is radical now. It compels us to turn our priorities in life upside-down and inside-out. It compels us to look deeply inside ourselves. It requires us to take a long hard look at ourselves and compare what we are with what God wants us to be—which is spelled out for us in the Sermon on the Mount. 
But first we need to understand some more background, so let’s back up to the beginning of this section. 
1  And seeing the multitudes, He went up on a mountain, and when He was seated His disciples came to Him.

2  Then He opened His mouth and taught them, saying:
I hope we’re starting to see by now that every word in the Bible is important. We’ve seen that demonstrated again and again in our Gospels studies. There is meaning and lesson behind everything that the writers of the Gospels tell us. Last time we talked about the first part of this, about the multitudes and the mountain, so now let’s look more closely at some details that are really easy to miss if we don’t understand the background. Matthew first tells us: 
 “and when He was seated . . .”
Rabbis, particularly noted teachers, taught officially while seated. This was the posture in which they gave their official teaching. In the Gospels we see Jesus teaching while walking around or while standing, but rabbis—and Jesus was a rabbi—gave their official teaching while sitting down. We find this mentioned several times in the Gospels. 
Matthew 23:1  Then Jesus spoke to the multitudes and to His disciples,

2  saying: “The scribes and the Pharisees sit in Moses’ seat.

3  “Therefore whatever they tell you to observe, that observe and do . . .
Here we see Jesus referring to teachers of the law teaching while sitting in the seat of Moses in synagogues. What about Jesus? Do we see Him sitting down to give official teaching? We’ve seen this once already in Nazareth, when He taught in His hometown synagogue at the beginning of His ministry:
Luke 4:20  Then He closed the book, and gave it back to the attendant and sat down. And the eyes of all who were in the synagogue were fixed on Him.
Their eyes were fixed on Him because they wanted to hear what He had to say after He had read from the scrolls. We see other examples of Jesus teaching while seated:
Mark 9:35  And He sat down, called the twelve, and said to them, “If anyone desires to be first, he shall be last of all and servant of all.”
Matthew 13:1  On the same day Jesus went out of the house and sat by the sea.

2  And great multitudes were gathered together to Him . . .
Matthew 15:29  Jesus departed from there, skirted the Sea of Galilee, and went up on the mountain and sat down there.

30  Then great multitudes came to Him . . .

Matthew 24:3  Now as He sat on the Mount of Olives, the disciples came to Him privately, saying, “Tell us, when will these things be?”
Matthew 26:55  In that hour Jesus said to the multitudes, “Have you come out, as against a robber, with swords and clubs to take Me? I sat daily with you, teaching in the temple, and you did not seize Me.”
So Jesus regularly sat while teaching. This idea of official teaching while seated continues down to our day on some forms. For example, the Pope speaks ex cathedra—literally “from the chair” in Latin. What he gives “from the chair” is considered infallible and unchangeable. In universities, professors are given positions with titles such as “the so-and-so chair of economics,” or chair of law, or chair of theology, or chair of classical studies, or whatever. These go back to the practice of rabbis giving their official teaching while seated. 
And Matthew’s point in giving us this little detail is to tell us that what follows in the Sermon on the Mount is the official teaching of Jesus Christ, so we had better pay attention to it. This is our rabbi speaking, and He’s speaking for God. And in this case, the Rabbi is God—God in the flesh. So we’d sure better be paying attention. Continuing in Matthew 5:2—
2  Then He opened His mouth and taught them, saying: 
Why would Matthew tell us that Jesus “opened His mouth” to teach? Isn’t this redundant? Was there any other way for Jesus to teach? Our songleaders don’t say, “And now, to open his mouth and give us the sermon, we have so-and-so.” What’s going on here? Why does Matthew include this unusual expression? As usual with Matthew, something deeper is going on. And without understanding the history and the culture, we miss it.
To “open one’s mouth” is a Hebrew expression that signifies a profound or important discourse or proclamation. The closest equivalent or parallel expression in English I could think of would be “Hear ye, hear ye!” or to “shout it from the rooftops.” It’s a Hebrew way of saying that what follows is very profound and important. Matthew’s audience would’ve understood this, because we find this expression used several times in the Hebrew Scriptures that illustrate this:
Psalm 51:15  From David:  O Lord, open my lips, and my mouth shall show forth Your praise.

Psalm 78:1  From Asaph:  Give ear, O my people, to my law; incline your ears to the words of my mouth.

2  I will open my mouth in a parable; I will utter dark sayings of old . . .

Proverbs 31:9  From Solomon:  Open your mouth, judge righteously, and plead the cause of the poor and needy.
Ezekiel 3:27  God to Ezekiel:  But when I speak with you, I will open your mouth, and you shall say to them, ‘Thus says the Lord GOD.’
Ezekiel 29:21  In that day I will cause the horn of the house of Israel to spring forth, and I will open your mouth to speak in their midst. Then they shall know that I am the LORD.

Matthew, as we’ve talked about previously, was writing to a Hebrew or Jewish audience who would’ve understood this Hebrew expression. It’s interesting that he is the only Gospel writer who uses it to describe Jesus speaking and teaching. None of the others do because that’s not their audience. It’s a Jewish way of telling his Jewish audience that what Jesus is about to say is extremely important and we need to pay attention to it.
So here in these two verses when Matthew is telling us that Jesus sat down and that He opened His mouth, Matthew has twice told us that this is Jesus Christ’s official authoritative teaching and that it is very profound and important for us to listen to it and live by it. He’s packed a lot of meaning into 7-8 brief words. This is why every word is important, and why understanding the cultural and historical background is important. Without that, we miss out on important aspects that Matthew is trying to tell us.  Any questions?
Last time I spent quite a bit of time about how Matthew’s account of the Sermon on the Mount is a compilation of a number of Jesus’ teachings and sayings He gave at different times and places during His ministry. When Matthew writes “Then He opened His mouth and taught them, saying,” Matthew uses a Greek verb here for “taught” that doesn’t have a parallel in English. In Greek it means a repeated action, something that was done time and time again. The most accurate way to translate it into English would be something like:
2  Then He opened His mouth and this is what He used to regularly teach them, saying . . .

So the point in what Matthew is saying in Greek is that the Sermon on the Mount isn’t a one-time sermon, but is the core message of what Jesus regularly and continually taught His followers. As I mentioned last time, you can read through the Sermon on the Mount in about 10 or 15 minutes. It’s not that long. Did Jesus speak for only 10 or 15 minutes to these people who spent hours looking for Him and following Him? No, of course not. So this is a summary of the kind of teaching that Jesus regularly gave and which Matthew and the other disciples committed to memory.
And then Jesus begins His teaching in Matthew 5:3—
3  “Blessed are the poor in spirit, for theirs is the kingdom of heaven.

4  Blessed are those who mourn, for they shall be comforted.

5  Blessed are the meek, for they shall inherit the earth.

6  Blessed are those who hunger and thirst for righteousness, for they shall be filled.

7  Blessed are the merciful, for they shall obtain mercy.

8  Blessed are the pure in heart, for they shall see God.

9  Blessed are the peacemakers, for they shall be called sons of God.
One of the study questions I sent out this week was, is this a remez? And if it is, what is it a remez to and what is the deeper meaning of Jesus’ message by using this remez? 
“Blessed are” or “Blessed is” is a remez to many Psalms and Proverbs. This is a common Hebrew formula in the Psalms and Proverbs and Jesus’ audience would’ve immediately recognized this. Notice these examples (sometimes it’s translated “Blessed,” sometimes “happy”). I don’t expect you to write all of these down. I’m going to go through them quickly just to help you see how many there are. 
Psalm 1:1—Blessed is the man that walks not in the counsel of the ungodly, nor stands in the way of sinners, nor sits in the seat of the scornful.

Psalm 2:12—Blessed are all they that put their trust in him.

Psalm 32:1—Blessed is he whose transgression is forgiven, whose sin is covered.

Psalm 32:2—Blessed is the man unto whom the LORD imputes not iniquity, and in whose spirit there is no guile.

Psalm 33:12—Blessed is the nation whose God is the LORD . . .

Psalm 34:8—Blessed is the man that trusteth in Him.

Psalm 40:4—Blessed is that man that makes the LORD his trust . . .

Psalm 41:1—Blessed is he that considers the poor . . .

Psalm 65:4—Blessed is the man whom You choose . . .

Psalm 84:4—Blessed are they that dwell in Your house . . .

Psalm 84:5—Blessed is the man whose strength is in You . . .

Psalm 84:12—Blessed is the man that trusts in You.

Psalm 89:15—Blessed is the people that know the joyful sound . . .

Psalm 94:12—Blessed is the man whom You chasten, . . . and teachest him out of Your law;

Psalm 106:3—Blessed are they that keep judgment, and he that does righteousness at all times.

Psalm 112:1—Blessed is the man that fears the LORD, that delights greatly in His commandments.

Psalm 119:1—Blessed are the undefiled in the way, who walk in the law of the LORD.

Psalm 119:2—Blessed are they that keep His testimonies, and that seek Him with the whole heart.

Psalm 127:5—Happy is the man that has his quiver full of [children] . . .

Psalm 128:1—Blessed is every one that fears the LORD; that walks in His ways.

Psalm 128:2—Happy [blessed] shalt you be, and it shall be well with you.

Psalm 144:15—Happy [blessed] is that people, whose God is the LORD.

Psalm 146:5—Happy [blessed] is he that hath the God of Jacob for his help, whose hope is in the LORD his God:

Proverbs 3:13—Happy [blessed] is the man that finds wisdom, and the man that gets understanding.

Proverbs 8:32—Blessed are they that keep my ways.

Proverbs 8:34—Blessed is the man that hears me . . .

Proverbs 14:21—He that has mercy on the poor, happy [blessed] is he.

Proverbs 16:20—Whoso trusts in the LORD, happy [blessed] is he.

Proverbs 28:14—Happy [blessed] is the man that fears always . . .

Proverbs 29:18—He that keeps the law, happy [blessed] is he.

I might mention too that in the Greek used to record the Beatitudes that the verb “are” has been added to “Blessed are” to make it read well in English. You can see in your Bibles that it’s italicized in English to indicate that it’s been added to read better in English. So “are” is not there in the original Greek. And the “is” and “are” also aren’t there in the Hebrew we’ve just read either. My point is that Jesus is using the exact same wording in giving the Sermon on the Mount in Hebrew or Aramaic that His audience would’ve memorized from the Hebrew Psalms and Proverbs. That makes the connection and the remez even more clear in the original than it is translated into English as we see it.

So it’s clear that Jesus is using remez here, pointing people back to many passages that were very familiar to them. But what’s the point of the remez? What’s the underlying message? What’s the unstated message that He’s sending them?

Let’s break it down. With the remez He points them to two books. Which two books? Psalms and Proverbs. Who were the two primary authors of the books of Psalms and Proverbs? David was viewed as the author of Psalms and Solomon was viewed as the author of Proverbs. By using the same wording David used so many times in the Psalms, what unstated message is Jesus sending His audience? He wants them to identify Him with David. Who was David? David was Israel’s greatest and most beloved king. Who is Jesus? He’s saying that He will be like David, becoming Israel’s greatest and most beloved King.

What about the second part, with that same wording used so often in Proverbs? By using the same wording Solomon used so many times in the book of Proverbs, what unstated message is Jesus sending His audience? He wants them to identify Him with Solomon. Who was Solomon? Solomon was Israel’s wisest king, known through the ancient world for his wisdom. Who is Jesus? He’s saying that He is like Solomon, Israel’s wisest King. 

Every time Jesus used this phrase “Blessed are” in the eight Beatitudes, His audience would’ve thought back to these 30 psalms and proverbs and would’ve been reminded that Jesus was using the same wording and phrasing of King David and King Solomon. They would’ve clearly gotten the point He was trying to make—that He was speaking and teaching as David and Solomon did in Israel’s holy books.
Any questions?

Again, all of these things—the sitting to teach, the expression “He opened His mouth,” and the remez pointing back to David and Solomon are an important part of Matthew’s and Jesus Christ’s message for us before we even look into what He actually said in the Sermon on the Mount. These are all part of setting the stage. 
Now let’s look at a key word Jesus uses here—the word “blessed,” or “happy” in some translations. And again, that is what the word Beatitude means—it’s Latin for “blessed” or “happy.” It seems crazy or contradictory to say that a person is happy or blessed when they are mourning or being persecuted or being reviled. So what does Jesus mean here?
We’re actually dealing with two different words here. We’re dealing with the Greek words that Matthew and Luke use, but Jesus wasn’t speaking Greek here. He was speaking Hebrew or Aramaic. So we need to get a handle on what the underlying Hebrew word means, and then what the Greek word means, so we can get a better understanding in English. But unfortunately there’s no good simple English equivalent for either the Hebrew or the Greek words, so that makes it a little challenging to come up with a good equivalent. 
The Hebrew word that is used in all the examples we read from the Psalms and proverbs, and undoubtedly the word Jesus used here, is esher, meaning blessed or happy. Those are the two ways it’s translated in most Bible versions. In the King James, it’s translated blessed about 60 percent of the time and happy about 40 percent of the time. As I’ve mentioned before, the Hebrew language of the Bible is much more limited than English, so where we have separate words for blessed and happy, in Hebrew you have one word than has a range of meanings that includes both blessed and happy. 

But to complicate things, in English blessed and happy are adjectives—words that describe the state of something. But the Hebrew word esher is a noun—so it’s not referring to a person being happy or blessed, but a person living in a state or condition of blessedness or happiness. That’s something of a fine distinction, so let’s look at it this way: Can you be in a state of happiness while not being happy at that particular moment? Yes, you can. Can you be in a state of blessedness while not feeling blessed at that particular moment? Yes, you can. So this word is used of a person’s overall condition even though the person may not be feeling particularly happy or blessed at that moment. It’s describing the overall state or condition of that person’s life. 
Our English word “happy” comes from old root words that mean “luck” or “chance.” It’s rooted in the idea that happiness is simply a matter of luck or chance. If things are going our way, then we’re happy. If things are not going our way, then we’re not happy. And often that’s true. But it’s not a matter of “luck” or good or bad fortune or anything like that. 
For that reason “blessed” or “blessedness” is a much better way to translate this Hebrew word. I like the way Vine’s Complete Expository Dictionary of Old and New Testament Words describes the meaning of this Hebrew word esher: “Basically, this word connotes the state of ‘prosperity’ or ‘happiness’ that comes when a superior bestows his favor (blessing) on one. In most passages [where this word is used], the one bestowing favor is God Himself . . .”
It goes on to give examples, including one verse where this word is used of a person being corrected by God. Are we happy when we’re corrected by God? Probably not. But are we blessed when we’re corrected by God? We absolutely are. We are receiving favor from God, so we are absolutely being blessed, even though we may not feel like it at the time. 
When you receive favor from a superior—maybe your boss gives you an unexpected raise or a bonus you weren’t expecting—how does that make you feel? It makes you feel pretty blessed, doesn’t it? So I think this is a good way to understand the meaning of this word—that we are blessed when God bestows His favor on us. He is doing things for our good because we have a relationship with Him as His children, and a father always does good things for his children, even if the children may not see that or think that at the time.
So now let’s look at the Greek word used here in Matthew and Luke’s account of the Sermon on the Mount and see if it helps us get a little better grasp of the meaning of what God is trying to tell us. The Greek word used here is makarios. If you look it up in a concordance or Bible dictionary, what’s it going to give for the meaning? Two words—blessed or happy. Just like the Hebrew. So that’s not much help.
So what are the origins of this word makarios? In the ancient Greek world, this word was used of the island of Cyprus. Cyprus is a large island in the Mediterranean not far from Israel. It was used of the island of Cyprus because Cyprus had such a good climate, such good weather, such good soil, such fruitful trees and flowers, such useful minerals, that it was called “the Happy Isle.” The island and the people who lived there were referred to as makarios—they were happy or blessed as the Greeks saw it. It contained everything anyone would need to be happy. It was their equivalent of Hawaii or maybe Tahiti or some Caribbean island that we would think of as being the perfect place to live and be happy. We would think that we would be blessed to live in a place like that. So this word has essentially the same meaning as the Hebrew word we discussed earlier. It means we are especially favored or privileged or blessed by God. 
This is a vast difference from being happy as a matter of luck or chance. It means we are blessed because we are in a relationship with a God who loves us, a Heavenly Father who only wants the best for us, who gives us every good and perfect gift because He wants us to be part of His family forever. And no one can give greater blessings than God. 
The idea conveyed in the Greek word makarios is one of being “blessed” which does not depend on chance, or on luck, or on circumstances. This is why Paul could write to the Philippians—and he was under house arrest and facing possible execution in Rome when he wrote this—Philippians 4:11—
11  I have learned in whatever state I am, to be content:

12  I know how to be abased, and I know how to abound. Everywhere and in all things I have learned both to be full and to be hungry, both to abound and to suffer need.

He knew that being happy or being blessed wasn’t a matter of his current state at the moment. He knew that regardless of his physical state or circumstances at the moment, he was under the watch and care of a God who loved him and was determined to see Paul in His Kingdom as an eternal son of God. His contentment and peace of mind came from having that close faith and trust and relationship with God and not from his physical circumstances. Those physical circumstances can and do change, but God’s love never changes.
And that is the point of this word “Blessed” in the beatitudes. We may be mourning, we may be persecuted, we may be reviled, but because we have a relationship with God and have faith and trust and confidence in Him, we are blessed regardless of our outer physical circumstances. And how do we have that close relationship with Him? By— 
being poor in spirit
mourning
being meek
hungering and thirsting for righteousness
being merciful
being pure in heart
being peacemakers
being persecuted for righteousness’ sake
And how are we blessed? Because the closer we draw to God in our relationship with Him and our surrender and submission to Him, the more we begin to experience the blessings brought out in the latter part of each Beatitude:
For theirs is the kingdom of heaven
For they shall be comforted

For they shall inherit the earth

For they shall be filled

For they shall obtain mercy

For they shall see God

For they shall be called sons of God

For theirs is the kingdom of heaven

We begin to experience these now, and will experience their ultimate fulfillment in the Kingdom of God. We’ll begin going into the meaning of these in greater detail beginning next time.
Questions, anyone?

· Like Paul we can abound in any circumstance in which we find ourselves.

· God counts His people displaying the qualities of the Beatitudes as blessed.

· If God sees us as blessed what more can we say?

What is the blessing?

· Brought out in the latter part of each Beatitude. 
· For theirs is the kingdom of heaven.

· For they shall be comforted

· For they shall inherit the earth.

· For they shall be filled

· For they shall obtain mercy

· For they shall see God.

· For they shall be called sons of God.

· For theirs is the kingdom of heaven.

· As the qualities laid out are to be found in each Christian, so the blessing belongs to every Christian displaying those qualities.

· The 8 qualities laid out at the beginning of each Beatitude are responsibilities and the 8 blessings are privileges, of being citizens of God’s kingdom.

· In these verses, we see the blessings of being under God’s rulership.

Go into what the word means

0835 rva 'esher eh'-sher
from 0833; TWOT - 183a; n m

KJV - blessed 27, happy 18; 45

1) happiness, blessedness

   1a) often used as interjection

   1b) blessed are

3107 makariov makarios mak-ar'-ee-os
a prolonged form of the poetical makar makar (meaning the same); TDNT - 4:362,548; adj

KJV - blessed 44, happy 5, happier 1; 50

1) blessed, happy

Hap is the Old Norse and Old English root of happiness, and it just means luck or chance, as did the Old French heur, giving us bonheur, good fortune or happiness. German gives us the word Gluck, which to this day means both happiness and chance.

Old English bliðe "happy" survives as blithe. From Greek to Irish, a great majority of the European words for "happy" at first meant "lucky."
MATTHEW—NOTE ON 5:3 Blessed. More than a temporary or circumstantial feeling of happiness, this is a state of well-being in relationship to God that belongs to those who respond to Jesus’ ministry. The poor in spirit are those who recognize they are in need of God’s help. theirs is the kingdom of heaven. It belongs to those who confess their spiritual bankruptcy.
McK: Jesus is casting a vision so that his audience will come to know that things are not what they think they are. Instead, God’s eyes are on all and God knows those who are living properly, regardless of their circumstances and conditions.
BLESSED ARE . . .

The Greek word translated “blessed” is “makarios” which can and does mean “happy”.

And who better to tell us how to be truly happy than our Creator.

· He made us.

· He knows how we work best.

· It is through obeying God’s laws that we can have the best life possible in the flesh and beyond.

· There is a close connection between “holiness”, the way God is, and our being a “holy people” (being like God) and true happiness.

However, happiness is not the best way to translate the Greek word “makarios” in order to convey the point God is trying to get across to us.

· Happiness is a subjective state that depends on current conditions and chance.

· If things are going well, we are happy.

· If the opposite is true, we are unhappy.

· But the idea conveyed in the Greek is one of being “blessed” which does not depend on circumstances.

· Like Paul we can abound in any circumstance in which we find ourselves.

· God counts His people displaying the qualities of the Beatitudes as blessed.

· If God sees us as blessed what more can we say?

What is the blessing?

· Brought out in the latter part of each Beatitude. 
· For theirs is the kingdom of heaven.

· For they shall be comforted

· For they shall inherit the earth.

· For they shall be filled

· For they shall obtain mercy

· For they shall see God.

· For they shall be called sons of God.

· For theirs is the kingdom of heaven.

· As the qualities laid out are to be found in each Christian, so the blessing belongs to every Christian displaying those qualities.

· The 8 qualities laid out at the beginning of each Beatitude are responsibilities and the 8 blessings are privileges, of being citizens of God’s kingdom.

· In these verses, we see the blessings of being under God’s rulership.

So then the promises of Jesus in the beatitudes have both a present and future fulfillment.

· We enjoy the firstfruits now.

· The full harvest is yet to come.

TH:  but always of the blessing that comes upon a person who lives righ- teously. Thus, the major component of this “blessing” as found in our text is that it encompasses the divine action toward one who has obeyed God and acted in accordance with His prescribed commandments.
The vast majority of English translations have “blessed,” but some have opted for the word “happy” (TEV, Youngs). While “blessed” certainly contains the idea of “happy,” it is much more than that, for as the Beatitudes themselves show, one may be “blessed” even in a state of mourning. Thus, “blessing” captures the idea of a conscience at peace before the Almighty— the sense that one exists under the protection of divine favor regardless of the current circumstances.
MS:  Christ goes over the essential characteristics of a Christian that will enter the kingdom of God. He would also fulfill the prophecy in Isaiah 42:21, “The Lord is well pleased for His righteousness sake; He will exalt the law and make it honorable.” Christ affirms He did this in Mt. 5:17, “Do not think that I came to destroy the Law or the Prophets. I did not come to destroy but to fulfill.” The term “fulfill” is pleirou in the Greek and means “to fill to the fullest level.” That’s exactly what Jesus did with God’s law in the Sermon on the Mount.

Let’s look at the context of this magnificent sermon. He had recently been criticized by the scribes and the Pharisees for not keeping their traditions in regards to the Sabbath and other commandments. So Jesus uses this occasion to contrast the original intent of God’s law with the Pharisaic man-made teachings which distorted it.

The Sermon on the Mount is given to a multitude of people (Mt. 7:28) and is found in Mt. 5-7 and Luke 6. To understand its focus, The Bible Knowledge Commentary mentions, “Jesus instructed them in view of His announcement of the coming kingdom (Mt. 4:17). Some natural questions on the heart of every Jew would have been, ‘Am I eligible to enter Messiah’s kingdom? Am I righteous enough to qualify for entrance? The only standard of righteousness the people knew was that laid down by the current religious leaders, the scribes and Pharisees. Would one who followed that standard be acceptable in Messiah’s kingdom?’ Jesus’ sermon therefore must be understood in the context of His offer of the kingdom to Israel and the need for repentance to enter that kingdom. The sermon did not give a ‘Constitution’ for the kingdom nor did it present the way of salvation. The sermon showed how a person who is in a right relationship with God should conduct his life….Jesus began His sermon with ‘the Beatitudes,’ statements beginning with Blessed are. ‘Blessed’ means ‘happy’ or ‘fortunate’ (Ps. 1:1). The qualities Jesus mentioned in this list, ‘the poor in spirit,’ ‘those who mourn,’ ‘the meek,’ etc., obviously could not be products of Pharisaic righteousness. The Pharisees were concerned primarily with external qualities, but the qualities Jesus mentioned are internal. These come only when one is properly related to God through faith, when one places his complete trust in God.” 

As predicted in Isaiah 42:21 about Jesus: “He will exalt the law and make it honorable.” So this Sermon amplifies the spiritual dimension of the Old Testament laws. 

In fact, Christ was the perfect person to do it since, as the pre-existent Word, He gave this very law to Moses at Mt. Sinai. Notice 1 Cor. 10, where it mentions twice that it was Christ who led the Israelites through the wilderness and at times even disciplined them. We read, “Moreover, brethren, I do not want you to be unaware that all our fathers were under the cloud, all passed through the sea [the Red Sea]…and all drank the same spiritual drink of that spiritual Rock that followed them, and that Rock was Christ….nor let us tempt Christ, as some of them also tempted, and were destroyed by serpents” (vs. 1-9). 

Now, the Sermon on the Mount is divided into three sections: 1) the magnification of the Law; 2) the contrast between God’s law and the traditions of the scribes and Pharisees; and 3) the difference between the application of the law according to Jesus and according to the scribes and Pharisees. 


We begin studying the eight beatitudes (from the Gk. makarioi and the Latin, beatus, which means blessed or happy). They show us internally what a real Christian possesses through God’s Holy Spirit. It begins, not with a description of the Law itself, but what the attitudes of such people should be. It reveals the inner spiritual values–what the fruits of God’s spirit produces—humility, sensitivity to sin and its consequences, meekness, hunger for righteousness, mercy, purity, peacefulness, and perseverance. This is what the law of God in Christ develops in us. Of course, it is a goal—for no one can achieve it completely, but we should be gradually becoming better at it.


We read in Mt. 5:3, “Blessed are the poor in spirit, for theirs is the kingdom of heaven.” 
Why did Christ say kingdom of “heaven” and not of “God,” a term He did use in Luke 6:20? Remember, Matthew was primarily writing to the Jews, who had an overly high regard for God’s name and avoided using it when possible, so instead they used euphemisms such as “heaven.”


This beatitude is the first attribute of a Christian, and it was carefully chosen by Christ. Notice it means not being full of ego and lacking something–God’s spirit. It is full of humility by realizing the need for God’s spirit and going continually to Him for it. The Good News Bible says, “Blessed are those who recognize they are spiritually helpless. The kingdom of heaven belongs to them.” 


Isaiah 66:2 describes this very principle, “But on this one will I look: On him who is poor and of a contrite spirit, and who trembles at My word.”


What a contrast with the scribes and Pharisees! They saw themselves as full of righteousness and above the common people. Many were filled with pride and vanity. As spiritual leaders and teachers, they distorted many of God’s laws with their traditions and forgot to promote the law’s spiritual dimension. So once you have this first attitude, you are ready for the next. 

DT The poor in spirit are those who realize they are insignificant and in need of God’s help. That’s what poor in spirit means, those who realize they are insignificant and realize they really do need God’s help. They’re sincere in that.

3  “Blessed are the poor in spirit, for theirs is the kingdom of heaven.

Why does Jesus start with this characteristic? It’s foundational to all those that follow. We start with that and build on it.

“Blessed” is Greek makarios, name for the island of Cyprus because it was a viewed as a perfect land with everything you needed.

“Blessed” also means happy. It’s used of God. God is a happy God.

“poor” implies poverty so great that we can never get out of it.

It’s describing an attitude. Barclay comments—things don’t bring happiness, but a relationship with God does. Acknowledge spiritual bankruptcy.

Inclusio—envelope—verse 3 and 10 end the same way.
Isaiah 66:2  For all those things My hand has made, And all those things exist,” Says the LORD. “But on this one will I look: On him who is poor and of a contrite spirit, And who trembles at My word.

The Greek word translated “poor” is ptwcov~ (ptoxos), which has a basic meaning of “being economically disadvantaged” but also carries an extended metaphoric sense of one being “thrust on divine resources.” Luke simply says “poor” without adding “in spirit,” and some have therefore suggested that the opening Beatitude deals primarily with those who are impoverished of material things. But this is too simplistic. Poverty can be self-imposed, as the parable of the Prodigal demonstrates. Here, the sense of “poor in spirit” is of those who have recognized their own spiritual bankruptcy and have therefore cast themselves entirely upon God’s mercies. Further, if the chiastic structure noted above has merit, then the “poor in spirit” may be those who have undergone persecution because they have been willing to follow Ye- shua and accept Him as the Messiah. Such persecution upon oneself or upon family and community members could surely bring despair.1 As such, they are powerless (“impoverished”) in and of themselves to change the circum- stances, and must rely entirely upon God’s help.
It is in this full reliance upon God that those who are “poor in spirit” obtain the kingdom of heaven. They do not achieve entrance therein through their own strength or prowess, nor by their material wealth, nor even from the lack thereof. They receive the present benefits of God’s reign (the shalom of a conscience right before the Almighty and the comfort this brings) and await the future, eschatological reign of God in which the troubles of this fallen world will be vanquished.
Here, then, in the opening Beatitude, the emphasis is laid upon reli- ance upon God for entrance into the kingdom. Far from teaching a salvation through one’s own righteous deeds, the Master begins by reinforcing that membership in the kingdom of heaven is a gift from God to those who have admitted their own spiritual poverty.
If we compare Matthew’s gospel to Luke’s gospel we find a verbal discrepancy between the two.

Matthew’s Gospel




Luke’s Gospel

	Blessed are the poor in spirit


	Blessed are the poor

	Blessed are those who hunger & thirst after righteousness


	Blessed are those who hunger now


Seeing this discrepancy some have argued that Luke’s version is the true one.

· They say that JC was making a social or sociological judgment about the poor & the hungry

· Promising the undernourished food

· Promising the poorest classes riches in the KOG.

· This view holds that Matthew is spiritualizing away what were originally material promises.

Hard to accept this interpretation unless:

· We accept that JC contradicted Himself (impossible since the scripture can’t be broken)

· Or we accept that the writers of Matthew & Luke were clumsy enough in their writings to make Christ appear contradictory.

So was JC focused on the material or spiritual?  Consider the following:

· In Matt. 4, the previous chapter, we find JC refusing to turn stones to bread and rejecting the temptation to set up a material kingdom.

· Through Jesus’ ministry he rejected the same temptation.  When feeding the 5000 prompted the crowd to seek to force him to be king He withdrew into the hills.

· When Pilate asked Him if He had political ambitions, his reply was that His kingdom was not of this world.

· The bottom line: Christ was not focused upon a physical kingdom when He came in the flesh nor has that been His focus as our HP and soon coming King.

JC was quite concerned with those who suffered in physical poverty and hunger.

· The followers of JC are to have compassion on those in those conditions.

· While at the same time, they are to realize that in this present evil world we will never stamp out poverty or hunger.

· It is endemic to Satan’s flawed system.

What was Christ’s focus?  It was on the spiritual not the physical.

While Christ did not offer immediate physical relief to the poor and hungry, he was not saying that condition was blessed.

· God can use poverty and hunger to teach Christians lessons.

· He can also use riches to teach lessons.

· But neither poverty, hunger, nor riches are what Jesus is blessed condition.

Some calling themselves Christians have misused what Christ said to condone the poverty of the masses.

· Being poor is a blessed state.

· However, our material state, whether poor, rich, or in between, is not what God is focused on.

It is also a misuse of the scripture to commend the voluntary poverty of monks and others.

Some of God’s people may be poor in this life, but that is not what being poor in the spirit is about.

The poverty and hunger which JC is talking about are spiritual states.

· Note: the poor in spirit are blessed

· Note: those who hunger and thirst after righteousness

What JC is focusing upon in these 2 points is not the physical, but the spiritual.

· The focus in not so much on the poverty stricken, but upon those seeking God who—partly because they were needy, downtrodden, oppressed or in other ways afflicted—had put their faith and hope in God.

· They realized they had no other place to turn.

· This is the humble and contrite heart that God is looking for.

QUALITIES OF THE KINGDOM: THE POOR IN SPIRIT
The OT supplies the background against which to understand this beatitude.

· At 1st being poor was literal and referred to material need.

· But gradually, because the poor had no refuge but God, poverty came to have spiritual overtones and came to be identified with humble dependence on God.

· Ps 34:6 This poor man cried out, and the Lord heard him

· Afflicted and cannot save himself.

· Isa. 41:17-18 the poor & needy seek water

· Isa. 57:15 God dwells with the contrite

· Isa. 66:1-2 God recognizes the contrite

· Quoting from Isa. 61:1 Christ explains that He is the fulfillment of that prophecy in Luke 4:18-19

So to be ‘poor in spirit’ is to acknowledge our spiritual poverty.

· Our spiritual bankruptcy before God.

· We have sinned and deserve God’s wrath and condemnation.

· We have nothing to offer, nothing to buy God’s favor.

We are like the publican in the Luke 18:9-14

To such, and only to such the kingdom of God is given.

· Salvation, being given eternal life, is a gift of God’s grace that is undeserved.

· It is to be received with the dependent humility of a little child.

So here at the beginning of the SOTM, JC contradicted all human judgments and all nationalistic expectations of the kingdom of God.

· The KOG is given to the poor—not the rich

· To the feeble—not the mighty

· To little children humble enough to accept it

· Not to the soldiers who boast that they can attain it through their own power.

· The KOG would not be given to the Pharisees who thought they were rich, so rich in merit that they thanked God for their attainments.

· The KOG would not be given to the Zealots who dreamed of overthrowing the Romans by blood and sword.

· The KOG will be given to those who have come to recognize their poverty.

· They recognize they have only God to turn to and He has heard their cry.

Not poor in spirit: The Laodicean: Rev 3:17-22 Because you say,'I am rich, have become wealthy, and have need of nothing' 

Fundamental to receiving the KOG is to be poor in spirit.

Why is being poor in spirit the first beatitude that Christ puts forward?

· Because spiritual growth cannot take place otherwise.

· God’s HS cannot work unless there is a poverty of spirit.

· One cannot acknowledge one’s debt to God apart from poverty of the spirit.

· As we recognize our poverty and our need for God then we can be readied for growth in the grace and knowledge of JC.

· Proverbs 22:4 with humility and fear of God are riches, honor, and life.

· POVERTY OF SPIRIT SETS THE STAGE FOR ALL THAT FOLLOWS

It seems a surprising way to begin talking about happiness by saying, "Blessed are the poor in spirit." There are two ways in which we can come at the meaning of this word poor.

As we have them the beatitudes are in Greek, and the word that is used for poor is the word ptochos (Greek #4434). In Greek there are two words for poor. There is the word penes (Greek #3993). Penes describes a man who has to work for his living; it is defined by the Greeks as describing the man who is autodiakonos, that is, the man who serves his own needs with his own hands. Penes (Greek #3993) describes the working man, the man who has nothing superfluous, the man who is not rich, but who is not destitute either. But, as we have seen, it is not penes (Greek #3993) that is used in this beatitude, it is ptochos (Greek #4434), which describes absolute and abject poverty. It is connected with the root ptossein (Greek #4434), which means to crouch or to cower; and it describes the poverty which is beaten to its knees. As it has been said, penes (Greek #3993) describes the man who has nothing superfluous; ptochos (Greek #4434) describes the man who has nothing at all. So this beatitude becomes even more surprising. Blessed is the man who is abjectly and completely poverty-stricken. Blessed is the man who is absolutely destitute.

As we have also seen the beatitudes were not originally spoken in Greek, but in Aramaic. Now the Jews had a special way of using the word Poor. In Hebrew the word is 'aniy (Hebrew #6041) or 'ebyown (Hebrew #34). These words in Hebrew underwent a four-stage development of meaning. (i) They began by meaning simply poor. (ii) They went on to mean, because poor, therefore having no influence or power, or help, or prestige. (iii) They went on to mean, because having no influence, therefore down-trodden and oppressed by men. (iv) Finally, they came to describe the man who, because he has no earthly resources whatever, puts his whole trust in God.

So in Hebrew the word poor was used to describe the humble and the helpless man who put his whole trust in God. It is thus that the Psalmist uses the word, when he writes, "This poor man cried, and the Lord heard him, and saved him out of all his troubles" (Psalms 34:6). it is in fact true that in the Psalms the poor man, in this sense of the term, is the good man who is dear to God. "The hope of the poor shall not perish for ever" (Psalms 9:18). God delivers the poor (Psalms 35:10). "In thy goodness, O God, thou didst provide for the needy" (Psalms 68:10). "He shall defend the cause of the poor of the people" (Psalms 72:4). "He raises up the needy out of affliction, and makes their families like flocks" (Psalms 107:41). "I will satisfy her poor with bread" (Psalms 132:15). In an these cases the poor man is the humble, helpless man who has put his trust in God.
Let us now take the two sides, the Greek and the Aramaic, and put them together. Ptochos (Greek #4434) describes the man who is absolutely destitute, the man who has nothing at all; 'aniy (Hebrew #6041) and 'ebyown (Hebrew #34) describe the poor, and humble, and helpless man who has put his whole trust in God. Therefore, "Blessed are the poor in spirit" means:

Blessed is the man who has realised his own utter helplessness,

and who has put his whole trust in God.

If a man has realized his own utter helplessness, and has put his whole trust in God, there will enter into his life two things which are opposite sides of the same thing. He will become completely detached from things, for he will know that things have not got it in them to bring happiness or security; and he will become completely attached to God, for he will know that God alone can bring him help, and hope, and strength. The man who is poor in spirit is the man who has realized that things mean nothing, and that God means everything.

We must be careful not to think that this beatitude calls actual material poverty a good thing. Poverty is not a good thing. Jesus would never have called blessed a state where people live in slums and have not enough to eat, and where health rots because conditions are all against it. That kind of poverty it is the aim of the Christian gospel to remove. The poverty which is blessed is the poverty of spirit, when a man realises his own utter lack of resources to meet life, and finds his help and strength in God.

The Kingdom of God is the possession of the poor in spirit, because the poor in spirit have realized their own utter helplessness without God, and have learned to trust and obey.

So then, the first beatitude means:

O the bliss of the man who has realized his own utter

helplessness, and who has put his whole trust in God,

for thus alone he can render to God that perfect

obedience which will make him a citizen of the kingdom

of heaven!
Jesus blesses those whom no one else blessed.
a “blessed” person is someone who, because of a heart for God, is promised and enjoys God’s favor regardless of that person’s status or countercultural condition.
A fulsome translation would be “God’s favor is upon....”
Luke lists not only those who are blessed but also those who are cursed (Luke 6:20 –26). Anytime someone blesses a group as Jesus does here, one is non-blessing others.
Luke has not only beatitudes but “woe” statements that match the beatitudes in reverse: rich, well fed, laugh, and speaking well of you. One cannot know for sure, but it is reasonable to think Matthew “col​lected” other beatitudes of Jesus and brought them together here. It also seems likely that Matthew has “airbrushed” some of the beatitudes, as can be seen in adding “in spirit” in #1 and “for righteousness” in #4, but in so doing he has clarified the original intent rather than leaving a beatitude or two open to misunderstanding.
Peace that passes all understanding
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